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Delving into the depth of the Zohar:

The three colors of the rainbow
represent the three fathers of Klal Yisroel

In this week’s parashah we learn that after the flood, Hashem
changed the nature of the world. At first, He swore to Noach that
He would never again destroy mankind. The events leading up to
this are written in the Torah as follows:
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“Then Noach built an alter to Hashem and took of every clean
animal and of every clean bird and offered burnt offerings on the
alter. Hashem smelled the pleasing aroma and Hashem said in His
heart ‘and I will not continue to curse again the ground because of
man since the imagery of man’s heart is evil from his youth, nor will
T again continue to smite every living being as I have done.’”

Not only did Hashem “swear,” but He then confirmed His words
as a covenant with Noach by bringing forth a rainbow as “proof.”
The Torah elaborates on this as follows:
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“And G-d said to Noach and to his sons with him, saying, ‘And
as for Me, behold, T establish My covenant with you and with your
children after you ... never again shall mankind be destroyed by the
waters of a flood and never again shall there be a flood to destroy
the earth ... I have sent My rainbow in the cloud and it shall be a
sign of the covenant between Me and the earth and it shall happen
when I place a cloud over the earth and the bow will be seen in

the cloud and T will remember My covenant between Me and you
and every living being among the flesh ... and the water shall never
again become a flood to destroy all flesh.””

kK %k

We must explain what changed! Before the flood, Noach is
described as a true {zaddik, and yet we know that his personal
righteousness was not enough to prevent the flood. So what was
so great about his animal sacrifices that Hashem was now ready to
promise never to bring another flood upon mankind?

Additionally, the commentators question the idea that the
rainbow was created only after the flood, being that there is a
natural scientific explanation as to why and when a rainbow
appears, as the Ramban says:
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“We should believe the words of the Greeks, that when the glow
of the sun goes through a damp atmosphere the result would be a
rainbow, Just as a cup of water in the sun produces a rainbow.”

Furthermore, the Ramban writes about the connection between
the rainbow and mitzvas milah, which was given to Avraham and
his descendants:
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“The attribute of justice is placed within the clouds during the time
when Hashemis judging strictly. These clouds block the countenance
of Hashem from the sinners of the world. As He remembers the
covenant and His attribute of mercy, He has pity on the children of the
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world. The rainbow that appears through the clouds represent the
real covenant. The sign and covenant is the milah and its covenant.
The pessukim are beautifully understood in this way.”

To elaborate on the Ramban’s words, we can look at the words
of MK X1 N212 in the moming davening: B™TH YIRS 1'RN,”
“omma 75y which means that Hashem lights the world and its
inhabitants with His attribute of mercy. But when mankind sins,
the dark clouds fill the sky and become a barrier through which the
sunlight\rays of mercy cannot reach the earth.

Now the words of Hashem in the Torah in regard to the rainbow
are clearer: “yANi1 1221 2’2 N2 mx5 anm 12V NN Nwp NX” -
“T have sent My rainbow in the cloud and it shall be a sign of the
covenant between Me and the earth.” Then Hashem adds, mm”
"YAN SY 13V Mva - “and it shall happen when I place a cloud over
the earth”; meaning, when the attribute of justice is creating a barrier,
then “Pya nwpn anXIN"- “the rainbow will be seen in the cloud,”
meaning the rainbow will appear; and the power of mitzvas milah(as
perthe words of the Ramban) will chase away the “clouds”; i.e., their
judgment of din, to allow the sun and mercy to retumn.

The sign of the rainbow is for mitzvas milah,
which maintains the survival of the world

With this connection, we can also better appreciate the words
of the Gemara (NVedarim 32): A% KonHRw a5 A% (2% o)
DAY NMA KXY OX (70-29 TNTY) MNw ,VOINT DWW 11Mpn) XY
"NRW XS YINI DMW MpIn aY"™ — mitzvas milahis so great that
the world exists through it.

The world survives through the mitzvah of miah, which is
represented by the rainbow, which keeps Hashem from destroying
the world. Therefore, Hashem made a covenant specifically with
the rainbow to symbolize His guarantee of the future survival of
the world.

The Rambam in Moreh Nevuchim (3:49) explains that mitzvas
milah is there to help humans combat the desire for immorality,
which led to the downfall of the generation of the flood, as it says
in Parashas Moach (22-1):

15977 NX w31 Y5 nnwa v annws mm YN NX D’P'?N N
"N Yy - “and Hashem saw the destructive ways of the people
and He was forced to destroy the world.” But after the flood, when
Hashem swore there would be no more floods, He also gave us
mitzvas milahito help us in our battle; in other words, to ensure that
there would be no needfor a flood.

Shvilei Pinches

Ten generations from Noach to Avraham
With this idea we can explain the Mishnahin Avos (5:2):
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“There were ten generations from Adam to Noach, which
shows the greatness of Hashem’s mercy, for the people sinned
for many years until He brought the flood upon them. There
were ten generations from Noach to Avraham, which shows the
greatness of Hashem’s mercy; then came Avraham, and received
all of their credit.”

When the world was created there were two separate “sets” of
people — the first were the ten generations from Adam till Noach,
when the people sinned and resulted in the flood, and the next
were the ten generations from Noach till Avraham, during which
the people also sinned (but the world was not destroyed), and
ended in Avraham receiving the “credit” that was due to them.

Why couldn’t Noach’s righteousness alone save his
generation? Why did Hashem have to
bring a flood that time?

The reason Noach couldn’t receive all the credit in the same
way that Avraham was able to was because Noach was a “private”
tzaddik, who did not go out and preach or try to reach the people.
Avraham, on the other hand, did “spread the word,” as it says in
"M WY WX WO NXYY - (71-2' N"wX12)he made converts.
Rashi explains that Avraham and Sarah brought people closer
to Hashem. This helped to save the people for they recognized
Hashem and His power.

Avraham specifically was given the commandment of miah, and
not Noach. Miahis the covenant between Hashem and mankind,
as it says in YAT 121172721 272 N2 DX nmepm” (-1 NPWwX12)

X A oopbxb 1o neab ohy nmadb omTh PN -
“T will have a covenant between Me and you and between your
children after you forever”; Avraham, who made people aware of
Hashem, is perfect for this covenant.

Hashem punished the ten generations after Noach with a flood,
but after the ten generations of Avraham He gave us mitzvas milah,
because through that mitzvah and its power of weakening the
destructive power of the yetzer hara there would be a protection
against the sins that could lead to another flood. In this way,
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Hashem was issuing a guarantee that there would be no cause
for another flood to be brought. The very act of milaf alone would
protect us from it — as per the words of the Rambam.

Three colors for the three Avos

The Zohar (Pinchus 215) states that the three colors of the
rainbow - white, red and green — are a symbol of the three
forefathers: white represents Avraham, who is the symbol for
kindness; red represents Yitzchak, who is the symbol of strength;
and green represents Yaakov, who is the symbol of beauty.
Hashem swore to protect the Jews because of the merit of these
three men, as it says: N1 21py? "N™M2 NX N1ON” (2AN-10 XIPN)
"MIDTN PANT DTN DTN "NM2 DX N1 phxe nma nx - “T will
remember my covenant with Yaakov, Yitzchak and Avraham.”

When there seems to be an ominous judgment against the world,
Hashem sends the rainbow, which consists of the colors represented
by our three forefathers, with whom He made a covenant. (Sefer
Tehillim [2-22 @9n] states "anary b H-X"H-K": “My G-d, My
G-d, why do You forsake me?” The name for “My G-d” — "9-KX—is an
acronym for the colors of the rainbow: p171? 125 D1TX - *5X)

The mishnahin Avos (2" K"b) states: o9 p™MaT nwbHw by”
"oron MY M Y1 aT1ava YY1 amna Yy, 1w - “On three things
the world stands - on the Torah, service, and acts of kindness.

The Zohar (Vayetzei 146) explains that our three forefathers
represent these three things as well: Yaakov is Torah; Yitzchak
is service; and Avraham is kindness. We already know that the
rainbow was specifically chosen as the symbol of Hashem'’s oath
to keep the world from being destroyed, and that too (with its three
colors) is because it is a symbol of our three Avos. There is a clear
correlation between our forefathers and the promise of Hashem
to keep the world intact. (It should be noted that when we speak
about Hashem being “reminded,” the actual meaning is that we are
countering the claims of the prosecutors against Klal Yisrael).

Three evil forces vs. the three pillars of the world

Now we can carefully attempt to tie in this concept with what
the Derech Pikudecha brings in the name of the mekubalim about
mitzvas milah, that the flesh of the foreskin we circumcise contains
three layers of skin, which symbolize the three A/jpos — negative
forces: nApYnn wxX 51T 13,710, which are mentioned in the
vision of the prophet Yechezkel (1-4): 19 N2 TIY0 011 MM XX
"NpYNn w1 Y11 PY 11931 - “And I saw a tempest coming from
the north, a huge cloud, and fire.”

Shvilei Pinches

Let us explain what these three negative forces represent.
Shlomo Hamelech taught us that the world was set up with
equilibrium: "@pYNa awy ar nwb a1 (-1 nYap) In other
words, the positive side of the world counteracts the negative.
The world stands on the three positive forces of Torah, service,
and kindness, and opposing these three forces are three equally
negative ones mentioned there in Yichezkel.

Hashem gave to Avraham the mitzvah of miahbecause he was
the first of the three forefathers, and with this covenant the world
would be able to stand strong against the three negative forces.
The purpose of miahitself is in order to remove these forces from
our lives, which then enables us to pursue greater achievement
in the three areas upon which the world stands — on the Torah,
service, and acts of kindness.

To summarize all that we have just learned, we now have the
covenant of the rainbow, which is there to help save the world, a
rainbow the Zohar says has three colors because it represents the
three fathers who each embody one of the three pillars upon which
the world stands: Torah, service, and acts of kindness. We also
know from the Ramban that the rainbow is connected to the mitzvah
of milah, which was given to us in order that we have the power to
rid ourselves of the three negative forces in order to help the world
remain standing upon its three positive forces — Torah, service, and
acts of kindness. The Gemara in NMeaarimtells us about the greatness
of milah, for through it the world remains whole. Now we see that
this is because mifahhelps us pursue the three positive forces.

The direction in which the rainbow points

Earlier, we raised a question from the Ramban about the
rainbow being a natural phenomenon. Now we will explain how
the rainbow can be both a natural phenomenon and a sign from
Hakadosh Baruch Hu. The Ramban himself (as well as Rabbeinu
Bachya) adds that the sign of a frwe rainbow is that the bow
points upward toward the sky, and not toward the earth, as we
are accustomed to seeing. The reason for this is that a rainbow
pointing toward earth makes it appear as if the arrows are headed
in the direction of mankind; when facing the other way, it is as if
Hashem is saying that He is not targeting us.

True, the concept of a rainbow is a natural one, but the direction
it must face is not. The special covenant created after the flood
includes the condition that it now faces heavenward.

Now we can understand why Hashem showed Noach a
rainbow before He made the covenant, as it says 1Nn” :(27-V)
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SV WX w2 Y3 121 7273 TN AW N0 NI NN M OX 0pYN
YN upon which rashi says 10X WP 11X ,N20 NIX NN
“RARW MKT M1 - “He [Hashem] showed the rainbow to him
[Noach] and said ‘this is the sign.’”

Better the arrow enter me and not in my children

To add some flavor to our discussion, we will include the words
in Parashas Yisro: DMXNY "WYY AWN DNRY DNX" (T-U MNW)
"YHN DONN X7AN1 0w 020 Y¥ DONK KWK which Rashi explains
as KW DY YA 12 P10 KW ,OTRT 10 XOX X700 1K 010w
X91 72 YT DI 201 AN 170D YV 1M1 70% 1723 Yy md qy
12 K27 "1 DPONT IRYN YoM (0-T MNw) 10 MUY NN N ,12a
YmM MINIVDYA NN DN D*POIT OMXN 1M 1A DX TN

“.0%1pn

“The eagle is different from the other birds for it is only afraid of
man — that man will shoot at it, for no bird soars higher than the eagle,
and therefore he places his young on top of him when he flies and
says ‘Better the arrow enter me and not in my children.’ So too, says
Hashem [when the Egyptians attacked Bnei Yisrael] shall the clouds
come between the Egyptians and the Jews, so that the arrows and
spears that were being thrown were caught in them [by Hashem].”

The Maggid of Kozhnitz, who wonders how they were able to
throw at Hashem, explains:

553 191,710 0 NYMIP1 DN NN NYW3A 1,75 NI Py XOX”
0PNt X SXIW? My Sy PTon X1 A Xman Srrnws jor
Y 159 A1 Iy T Y0 Wwa MNY XKW 1 Spbpb
NP3 AP an .oab 0MD KWl K1 172 NN YT LT amnay
VINW YR (T-0 7M7) 2IN5W 15, 1wHa [avp Sy oa] amnw ,ooxn
.01 KXo Dnwy

MVDWR XXM 1T NN 17,1700 H*1an 173pa 10 D Yy N
NWN1 ,21N57 IDW AN .0 omol 02vpna Yo 1om anxy
AMVPT DN A7APAW 12 YT DI 20N NN, 0MW) 11D YY DONN
D2'wih 915725 ¥y Yy Hapm ,yna ona o150 X591 98w 1y Yyn
non Y5 oY nnyt) anwn

The interpretation of the above statement is that when Hashem
is compassionate towards us, the prosecuting angels try to prevent
Him from being so by finding fault in our actions, but Hashem quiets
them and carries and protects us by taking all of the arrows thrown
by our prosecutors.
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The end of mankind is the angel of death

The passuk states Y3 yp mY DpHYX MNN" (11 NPWXKI2)
"YANT NN DN*AwnN 331 0a%5N NN YINa K57 7 pH X3 w3
“Hashem said to Noach, ‘The end of mankind has arrived, for are
filled with evil; T am about to destroy them from earth.”” The Zohar
explains that the Angel of Death came to prosecute the world and
bring darkness upon it, as it says ."™win% ow yp” :(a-N> 21KX).
His claim was that the world was set up with a justice system, as
it states ."yIN TMY* vVOWNIA PN” (T-V1 HYWN), and when the
people sinned, they deserved to be destroyed.

But after the flood, Hashem decided to never let that type of
destruction occur again, through the help of the mitzvah of milah
and our three forefathers, who are represented by the rainbow’s
three colors. He made the covenant of the rainbow with mankind
and informed Noach that when atrue rainbow willappear, it willbe a
hint to the world that we are actually deserving of being destroyed;
but they can then look to the sky and see that the rainbow faces
upward and not down, which is as if to say, “Better the arrow enter
Me and not in my children.”

Sacrifices in the merit of our forefathers

Now we can similarly appreciate the awesome power of the
animal sacrifices that Noach brought. We leam in Parashas Pinchas
that the three types of animals allowed for communal sacrifices are
also symbols of our three forefathers. Rashi says in the name of
Reb Moshe Hadarshan, 1aX)w DiMaN T30 0™Md” :(V*-N>D 12TN2)
D'w315 .pax Sw YK T30 YN .0AN 71 paa YN (1-1 n'wiX13)
"apy* TMb - DnwHm (n-% N'wX12) MKW apy? 1230 The bull
represents Avraham, the ram Yitzchak and the lamb Yaakov.

When Noach brought these sacrifices he caused Hashem
to “smell” the beauty ,“minma ™M nX ‘0 mMN” The smell was a
reminder that Bnei Yisrael would bring sacrifices in the merit of Avos
to attain forgiveness for themselves. Noach’s intent was proven
correct: immediately upon Hashem’s receiving the sacrifices, He
swore to never again attempt to destroy the world, and added to
His promise the covenant of the rainbow as a reminder of the three
Avos, through whom we will continuously be forgiven, and thus
the world would never again be in the position of deserving the
punishment of a flood.

This mamar is dedicated for the Brit Milah of Isaac Nachman
Son of Dr. Ralph and Limor Madeb - Sunday parshat Noach 5773
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